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the price of wheat (Derech Emunah, Hilchos Matnos Aniyim 7:54).
Although Mishnah 5 taught that a pauper must be given a half-kav 

of wheat for two meals, that referred to unprocessed wheat. The 
process of turning the wheat into flour and then into bread will cost 
the pauper half of his flour. Thus, a half-kav of wheat yields a loaf of 
bread that contains a quarter-kav (Rav).
2. Although he needs to eat three meals on Shabbos, fourteen meals 
are enough for the week, because he can eat the third Shabbos meal 
late in the afternoon and then he will not need a meal that night (Tos. 
Yom Tov). [Although a person is obligated to eat a meal after Shab-
bos (melaveh malkah) as well, he is not obligated to eat this meal if 
he cannot afford it (Tos. Yom Tov).]
3. We have a principle that any position that carries the authority to 
raise money from the public must be shared by at least two people 
(Shekalim 5:2). (This is derived from a verse in the Torah.) Since the 
charity collectors can force people to give to the fund, there must be 
at least two of them (Rav).
4. Sanhedrin 1:1.

[8]
1. A dinar is equal to a zuz (Tosefos Anshei Shem).
2. Rashi, Bava Kamma 7a ד”ה מי שהיו לו.
3. The kesubah is a sum of money that a husband (or his estate) 
must pay his wife if he divorces her or dies before her. Here, a person 
had set aside a sum of money or certain items so that his wife could 

use them to collect the kesubah in the event of his death or their 
divorce.
4. That is, items that he uses regularly, such as tableware and cloth-
ing (see Rambam, Hilchos Matnos Aniyim 9:14). Even if he has valu-
able utensils, such as gold or silver dishes that he uses on Shabbos 
and Yom Tov, he may keep them and still collect gifts meant for the 
poor (Rav, Rambam Commentary).

[9]
1. The Sages determined that 50 zuz that is used for business is 
equal to 200 zuz that is not being used [namely, either one can sup-
port a person for a year] (Rav). Thus, this person has the equivalent 
of 200 zuz and may not take gifts for the poor.
2. The rest of the Mishnah refers to any form of charity, not only the 
gifts to the poor from produce (see Shulchan Aruch, Yoreh Deah 
255:2).
3. Although he is eligible to take charity, he works hard and makes 
do with less, and thus manages to support himself without help from 
others (Rav).

[However, if a poor person is unable to support himself, he is ob-
ligated to take charity rather than go hungry and endanger his life 
(see Rav).]
4. The next verse promises that a person who places his trust in God 
will be compared to a fruitful tree that spreads out its roots. This 
implies that such a person will be sustained by God and share that 
sustenance with others (Maharsha).

מְחוּי תּ� -A poor trav] — מִי שֶׁיֶּשׁ לוֹ מְזוֹן שְׁתֵּי סְעֻדּוֹת לאֹ יִטֹּל מִן ה�
eler] who has enough food for two meals may not take food 
from the charity plate, because that fund is designated solely 
for those who do not have enough food for the day.

Another charity fund was the charity box (kuppah), to which 
every family in town contributed a fixed amount of money ev-
ery Friday. The money was distributed to poor residents of 
the town to cover the cost of their meals for the coming week:
קֻּפָּה ע עֶשְׂרֵה סְעֻדּוֹת לאֹ יִטֹּל מִן ה� רְבּ�  A poor person who — מְזוֹן א�
has enough food for fourteen meals may not take money 
from the charity box, because that fund is designated solely 
for people who cannot afford meals for the coming week. This 
person has enough food for the next week (fourteen meals is 
enough to last through the week: two meals a day).[2]

The Mishnah discusses the charity box:
יִם קֻּפָּה נִגְבֵּית בִּשְׁנ� -Money for the charity box must be col — וְה�
lected by a team of two collectors, because the collectors 
have the legal authority to tax the townspeople to contribute 
money to this fund, and a tax must be collected by a minimum 
of two people.[3] לֶּקֶת בִּשְׁלשָֹׁה  And the money from — וּמִתְח�
the charity box must be distributed to the poor by a panel of 
three people. Since each poor person’s needs must be as-
sessed in order to determine how much money he deserves, 
the distribution has the status of a monetary judgment, which 
cannot be made by less than three people.[4]

[8]
 
The Mishnah discusses how poor a person must be in or-
der to take the gifts given to the poor from produce:

יִם זוּז  לאֹ ,If a person has two hundred zuz — מִי שֶׁיֶּשׁ לוֹ מָאת�
עָנִי ר  עְשׂ� וּמ� וּפֵאָה  שִׁכְחָה  לֶקֶט   ,he may not take leket — יִטֹּל 
shich’chah, peah, or maasar ani. Two hundred zuz is enough 
to buy food and clothing for an entire year; a person who has 
this much money is not poor enough to collect gifts of the 
poor.  יִם חָסֵר דִּינָר -If, however, he has two hun — הָיוּ לוֹ מָאת�
dred zuz minus even a single dinar,[1] he may take these gifts. 
יִטֹּל זֶה  הֲרֵי  ת  ח� כְּא� לוֹ  נוֹתְנִין  אֶלֶף   In fact, even if they — אֲפִלּוּ 

give him one thousand zuz at once, he may accept them all.
[2] Since it is only one gift, he may accept it, even though it will 
increase his assets far beyond two hundred zuz.

Some laws about how to calculate whether a person has 
two hundred zuz:
ת אִשְׁתּוֹ ל חוֹבוֹ אוֹ לִכְתֻבּ� ע�  If a person has two — הָיוּ מְמֻשְׁכָּנִין לְב�
hundred zuz, but [part of it] was designated to pay back some-
one who lent him money, or to pay his wife’s kesubah,[3] הֲרֵי 
 he may collect gifts for the poor; when we calculate — זֶה יִטֹּל
how much money he has, we do not include an amount that is 
designated to others. יְּבִין אוֹתוֹ לִמְכֹּר אֶת בֵּיתוֹ וְאֶת כְּלֵי  אֵין מְח�
שְׁמִישׁוֹ  In addition, we do not obligate [a person] who has — ת�
less than two hundred zuz to sell his house or his household 
utensils before he can be allowed to take gifts for the poor.
[4] These assets are not counted when calculating whether a 
person has two hundred zuz.

[9]
 
The Mishnah cites a case where a person may not take 
gifts for the poor even though he has less than two hun-

dred zuz:
וְנוֹתֵן בָּהֶם וְהוּא נוֹשֵׂא  זוּז  חֲמִשִּׁים   If someone has — מִי שֶׁיֶּשׁ לוֹ 
fifty zuz, but he does business with [the money], ֹהֲרֵי זֶה לא 
 he may not take gifts of the poor. Since he is able to — יִטֹּל
use his money to earn enough to support himself, he is not 
eligible for charity.[1]

The tractate concludes with a discussion about charity. 
The Mishnah describes the consequences of taking charity 
improperly:[2]

וְנוֹטֵל לִטֹּל  צָרִיךְ  שֶׁאֵינוֹ  מִי   Anyone who does not need — וְכָל 
to take charity but takes it anyway ד  אֵינוֹ נִפְטָר מִן הָעוֹלָם ע�
בְּרִיּוֹת  will not leave the world until he loses his — שֶׁיִּצְטָרֵךְ ל�
possessions and becomes dependent on other people. As a 
punishment for taking charity when he does not need it, he will 
eventually need charity.

The Mishnah describes the reward for avoiding charity:
נוֹטֵל וְאֵינוֹ  לִטֹּל  שֶׁצָּרִיךְ  מִי   Anyone who needs charity — וְכָל 
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5. Tos. Yom Tov.
6. “Lame” refers to a person who is crippled in one leg, and “crip-
pled” refers to a person who is crippled in both legs (Tos. Yom Tov).
7. Literally, Justice, justice shall you pursue. The word צֶדֶק, justice, 
can also be interpreted to mean ה  charity. Thus, the verse can ,צְדָק�

be read, Charity [with] justice shall you pursue (Maharsha).

8. The simple meaning of the verse is that bribery prevents a judge 
from seeing the truth in the case he is judging. The Mishnah teaches 
that the literal meaning of the verse is true as well: a judge who ac-
cepts bribery will become blind (Kol HaRamaz).

but instead struggles to support himself and does not take 
charity[3] ֹרְנֵס אֲחֵרִים מִשֶּׁלּו ד שֶׁיְּפ� זִּקְנָה ע�  will not — אֵינוֹ מֵת מִן ה�
die of old age until he becomes wealthy and supports other 
people with his own money. אוֹמֵר כָּתוּב  ה�  About — וְעָלָיו 
[such a person], Scripture states (Jeremiah 17:7): ְבָּרוּך” 
חוֹ" ה' וְהָיָה ה' מִבְט� ח בּ� גֶּבֶר אֲשֶׁר יִבְט�  Blessed is the man who — ה�
trusts in Hashem, then Hashem will be his source of trust.
[4] When a person does not resort to charity but trusts in God 
for his needs, God will respond and take care of this person’s 
needs.

The Mishnah applies this verse to another situation:
אֲמִתּוֹ יָּן שֶׁדָּן דִּין אֱמֶת ל� -And similarly, a judge who deliv — וְכֵן דּ�
ers a true judgment for the sake of truth — and not for the 
sake of payment — will be rewarded by Heaven. Such a judge 
demonstrates that he trusts only God; he is not swayed by 
any other concerns, but wishes simply to arrive at the truth.[5] 
Thus, he is included in the verse’s promise of reward to the 
man who trusts in Hashem.

Another statement about a person who takes charity under 
false pretenses:
פִסֵּחַ וְלאֹ  סוּמָא  וְלאֹ  חִגֵּר  לאֹ  שֶׁאֵינוֹ  מִי   And any person — וְכָל 
who is neither lame, nor blind, nor crippled,[6] ֹצְמו  וְעוֹשֶׂה ע�
מֵהֶם ד  ח�  but acts as though he is crippled in one of — כְּא�
these ways so that people will have mercy on him and give 
him charity, ד מֵהֶם ח� ד שֶׁיִּהְיֶה כְּא� זִּקְנָה ע�  he will — אֵינוֹ מֵת מִן ה�
not die of old age until he indeed becomes like one of these 
cripples, "תִּרְדֹּף צֶדֶק  ר ”צֶדֶק  -as it is stated (Deu — שֶׁנֶּאֱמ�
teronomy 16:20): Charity [with] justice shall you pursue.[7] 
That is, seek charity legitimately.

The Mishnah concludes with another law about a judge:
דִּין טֶּה אֶת ה� ד וּמ� יָּן שֶׁלּוֹקֵח� שֹׁח� -And any judge who ac — וְכָל דּ�
cepts a bribe and thereby corrupts judgment מִן ת  מ�  אֵינוֹ 
ד שֶׁעֵינָיו כָּהוֹת זִּקְנָה ע�  will not die of old age until his eyes — ה�
dim and he becomes blind, ד שֹּׁח� ד לאֹ תִקָּח כִּי ה� ר ”וְשֹׁח�  שֶׁנֶּאֱמ�
וֵּר פִּקְחִים וגו’ "  as it is stated (Exodus 23:8): You shall not — יְע�
take a bribe, for a bribe blinds those who see, etc.[8]
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)מ"ח, רע"ב ד"ה מאתים(. אבל אם היו לו מאתים חסר דינר, אפלו  ופאה ומעשר עני 

אלף אנשים נותנין לו כאחת, חרי זה יטול )מ"ח(.

לד. באיזה אופן יכול ליטול מתנות עניים אף שיש לו מאתים זוז?

היו מאתים זוז אלו ממושכנים לבעל חובו, או לכתובת אשתו, אף שהיא יושבת 

תחתיו, הרי זה יטול )מ"ח, רע"ב ד"ה או לכתובת(.

לה. עני הרוצה ליטול מתנות עניים, האם ומתי מחייבים אותו למכור את 
ביתו וכלי תשמישו הנאים שמשתמש בהם במועדים וכיו"ב?

ואת הכלים היפים שמשתמש בהם בשבתות  ביתו  אין מחייבין אותו למכור את 

וברגלים )מ"ח, רע"ב ד"ה ואת כלי(, וכל זה כשבא ליטול לקט שכחה ופאה ואינו נוטל 

מקופה של צדקה, שמתפרנס בצנעה ואינו נוטל ממה שביד גבאי, אבל אם נוטל 

מקופה של צדקה, אז אין מניחין אותו ליטול אפילו לקט שכחה ופאה עד שימכור 

כלי תשמישו )רע"ב ד"ה ואת כלי(.

משנה ט'

לו. באיזה אופן אף מי שאין לו מאתים זוז אינו נוטל מתנות עניים?

מי שיש לו חמישים זוז והוא נושא ונותן בהם, הרי זה לא יטול )מ"ט(, שחמישים זוז 

שעושים מהם רווחים שוים כמאתים שלא עושים בהם רוחים )רע"ב ד"ח מי(.

לז. מה אמרו חז"ל על מי שאינו צריך ליטול מקופה של צדקה ונוטל?

כל מי שאינו צריך ליטול ונוטל, אינו נפטר מן העולם עד שיצטרך לבריות )מ"ט(.

לח. מה אמרו חז"ל על מי שאינו צריך ליטול מקופה של צדקה ונוטל?

מאחרים,  יתפרנס  שלא  כדי  ידיו  במעשה  ומסתפק  במלאבה  עצמו  שדוחק  מי 

עליו אמרו חז"ל במשנה שכל מי שצריך ליטול ואינו נוטל, אינו מת מן הזקנה עד 

שיפרנס אחרים משלו, ועליו הכתוב אומר, ברוך הגבר אשר יבטח בה' והיה ה' 

מבטחו )מ"ט, רע"ב ד"ה וכל מי(. אבל אם אין מעשה ידיו מספיקין לו ומסגף עצמו 

בחיי צער קרובין למיתה, על זה אמרו כל הצריך ליטול ואינו נוטל הרי זה שופך 

דמים, ואסור לרחם עליו, שאם על נפשו לא חס כל שכן על אחרים שלא יחוס 

)רע"ב שם(.

לט. מה אמרו חז"ל על מי שעושה עצמו כנכה כדי ליטול צדקה ובאמת אינו 
כזה?

כל מי שאינו לא חגר, ולא סומא, ולא פסח, ועושה עצמו כאחד מהם, אינו מת מן 

הזקנה עד שיהיה כאחד מהם, שנאמר ודורש רעה תבואנו )מ"ש(.

מ. האם יש לדיין לירא שמא טועה בדין מחמת נטית לבו לאחד מן הצדדים?

דיין שדן דין אמת לאמתו אינו צריך לחוש לזה, שמן השמים יסייעוהו שלא יטעה, 

שנאמר צדק צדק תרדוף )מ"ט, עיין במלאכ"ש ובתפא"י(.

מא. מה סופו של דיין הלוקח שוחד ומטה הדין?

כל דיין שלוקח שוחד ומטה את הדין, אינו מת מן הזקנה עד שעיניו כהות, שנאמר 

ושוחד לא תקח כי השוחד יעור פקחים וגו' )מ"ט(.

המשך כוא המשנה של פרק ח


